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Based on field research activity and oral history, this paper is about the general 

demographic and social structure of pre-1947 Sind. It is a brief discussion on the different 

distinctions within the Hindu Sindhi group. As one knows with independence and partition of 

India, Hindu Sindhis are a dispersed community. And it is these distinctions that had and 

continue to have a bearing on the occupational patterns of the Diaspora and Sindhi business 

practice generally. 

 

Crucial to this study is the fact that in the post-partition contemporary Sindhi society, Sindhi 

identity subsumes, even while preserving to varying degrees all these differences. The paper 

concludes that how after partition, ‘Sindhiness’ became a distinct identity from those living 

around the displaced Sindhis. Yet, inspite of distinctions between Sindhi jatis and 

regionalities, Hindu Sindhis today consider themselves to belong to the same ethnic group 

sharing common characteristics.   

 

INTRODUCTION: 

 

With the independence of India and partition of the country, Sind became a part of the newly 

created state of Pakistan. As a result of the political and social strife that came in the wake of 

partition, the Sindhi Hindus had to abandon their homes and came to India literally empty 

handed. Since then they have dispersed throughout India and formed a part of Indian 

Diaspora. As a result o this mass migration they are spread in many countries. This has led to 

the breakup of their socio-cultural edifice. Due to this they have tried to maintain their 

identity mostly through social practices and business relations they indulge in. 

 

The Social Make-up of Pre-Partition Sind 

 

Geographically and commercially Sind always occupied an important position in the history 

of India. The geographical position of Sind to a greater extent shaped the political history of 

Indian sub-continent. Sind being a prosperous centre of trade and culture, the wealth, name 
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and fame of Sind attracted foreigners. Thus from 712 to 1843 A.D. Sind was under Muslim 

rule. Sind was first ruled by the Arab rulers, then two indigenous Sindhi tribes; the Sumras 

(1050-1350) and the Sammas (1350-1520), then the Arghuns and Turkhans (1520-   1590) 

and finally the rule of the Mogul emperors which lasted up to the death of Aurangzeb. Then 

the Kalhoras ruled over Sind till 1783, followed by the sixty years rule of the Baloch Talpurs 

or Mirs until the British conquered Sind in 1843 and annexed it to Bombay presidency. 

Politically, Sind suffered a lot at the hands of Muslim rulers. The British conquest of Sind to 

some extent brought a sigh of relief for Hindu Sindhis. It was these Hindu Sindhis (Referred 

as Sindhis) who formed a significant and thriving minority in Sind. 

 

Most of these Hindu Sindhis lived in towns and to a lesser extent in villages, where they ran 

the local trade and acted as moneylenders. Muslims were in majority and had their own 

aristocracy and social organization. As for the Hindu Sindhis they aligned themselves along 

two major types of boundary: jati based on birth and kinship metaphor, and regionality. 

 

The Hindu Sindhis Jatis  

 

The frequently known jatis of the Sindhi Hindus are the Bhaibands and Amils. This is 

followed by the Bhatias, sahitis, Brahmins, Chapprus and Bhagnarees. Out of these jatis, with 

the exception of Bhatias and Brahmins, the various Hindu Sindhi jatis are all grouped under 

the Lohana caste. 

 

In pre-partition Sind occupational patterns were rather rigid and the members of different 

Lohana jatis occupied different niches in economy. Amils, this word itself is the version of 

pan-Arabic  ‘ummal’ which means government agent. So these Amils were generally 

involved in clerical administrative duties. They were well versed in legal matters and also 

knew Persian very well. With the arrival of British, the Amils carved out a new niche for 

themselves. They entered in civil services and by the beginning of the twentieth century they 

had successfully cultivated the image of westernized, well qualified elite. 

 

The Bhaibands concentrated in the commercial sector. The word itself means ‘brotherhood’, 

and it therefore means brotherhood of Hindu Sindi traders. The Sindhworkis of Hyderabad 

belong to the Bhaiband jati, they are most successful and mobile. And the large part of Hindu 

population belonged to the Bhaiband jati 

 

The third group of Lohanas was known as Sahitis. Occupationally they were less rigidly 

defined and were either traders or in service. Apart from these three main Lohana jatis- 

Amils, Bhaibands and Sahitis, there were other smaller localized jatis. The most notable 

among these were the Chhaprus and Bhagnarees. The Chhaprus were a small endogamous 

jati, centered around Karachi. They dealt mostly in trade of dried fruit, general foodstuffs and 

textiles. As for the non-Lohanas i.e.Brahmins and Bhatias they formed a close knit 



 

HEMA RAVI PINJANI                                          3P a g e  

 

community in pre-partition Sind. The Brahmins formed two distinct jatis i.e. the Pokarno and 

the Saraswat. Brahmins were the priests and served as ritual specialists to the Lohana jatis.  

The Bhatias were often involved in long distance trade with and in the region of the gulf. 

Tatta was a prosperous town in Sind. Before Tatta declined in importance and gave way to 

Hyderabad and Karachi, the Tatta Bhatias were one of the most important trading jatis of the 

region. They generally attribute to themselves Kshatriya status and as a rule did not 

intermarry. 

 

But these pre-partition Sind jatis were at least units of bounded difference. As in Sind, there 

were also Hindus pertaining to other jatis i.e. there were also Bhils and Rajputs in Sind and 

were never recognized as Sindhi jatis. There were only small but symbolically significant 

differences, that too real or perceived, like the differences of dress and mannerism. As for 

example the difference between the Amils and Bhaibands were the most marked. Still today, 

Bhaibands are seen by Amils as unpolished, having poor aesthetic tastes and given to vulgar 

display of wealth. Even today some of the respondents mentioned that there was and still is 

sense of hierarchy between Amils, Sahitis and Bhaibands in descending order. But this still 

did not mean prohibitions on say eating together or worshipping in the same temple. This 

shows that to the Hindu Sindhis caste was not important in Sind then and for that matter even 

today. 

 

The second distinction in pre-partition Sind was that of region. Sind was broadly divided in to 

two regions in the minds of the people. One was the Lower Sind including the main towns of 

Hyderabad and Karachi. The other was the Upper or Northern Sind that included Dadu, 

Sehwan, Sukkur, Larkana and town of Shikarpur. One point to be noted here is that people 

from Lower Sind looked down upon from those from Upper Sind and the Utradi 

(Northerners) itself was a term that caused considerable offence. Then the two strongest 

regionalities mirroring this bi-polar distinction were Hyderbadi and Shikarpuri. Hyderabad 

seen as heartland of the Bhaibands, widely acknowledged as most affluent and fashionable 

places in North West India was ‘Paris of Sind. It was the home of educated Amils and it 

produced the Sindworkis with their prestigious and affluent lines of trade. Talking about the 

Shikarpur, it was associated with moneylenders. But moreover, regionalism was constructed 

using cultural symbols. Some of the informants summed up saying that the important 

distinctions were dress, talk and the ability to communicate. And an informant further pointed 

out that Hindus in pre-partition Sind married not only within their Jati but also within their 

region.  

 

Also associated with the jati were distinctions based on lineage and clan (bradari) 

membership. Most Sindhi surnames end in ‘ani’, which means ‘descendant of’. Each surname 

denotes patrilineal descent from a male ancestor and represents exogamous bradari. For 

example, Uttamchandanis are the descendants of Uttamchand, this represents a common 

kinship substance and describe themselves as ‘cousins’ and so do not intermarry. In Sind, 
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certain quarters tended to be associated with particular jatis and or even lineages. Like in 

Hyderabad most Amils lived in the suburb of Hirabad and established Bhaiband lineages 

occupied whole streets in the bazaar area of town. Thus, the Hindus of the pre-partition Sind, 

therefore, distinguished themselves through a variety of identities which often overlap.  

 

Distinctions in Post-Partition period   

 

These distinctions based on jatis and regionality are somewhat relevant today, though in 

different way and to a lesser extent. One can say today this have attained a new meaning as a 

result of diaspora. Most of the respondents have stated that these differences have become 

less important today, it has become a matter of preference than a necessity.  

 

Yet, at the same time this history of the pre-partition Sind of different jatis and regional 

groups definitely explains their different routes out of Sind. As for example the first to leave 

Sind as a result of partition were the Sindworkis of Hyderabad. There means of livelihood 

were intact. They were well-acquainted with travel and opportunities overseas. They 

therefore moved together with their families to the various countries of operation. Similarly 

the other group of people for whom displacement from Sind proved straightforward in 

economic terms was that of the well connected Hyderabadi Amils to Bombay. Because of 

many of them already had links with the city. And the remaining categories of Hindu Sindhis 

i.e. the Shikarpuris, the small Banias and Bhaibands, the Bhatias, the Brahmins and Chaaprus 

moved to India via various routes.  

 

Bombay received the main wave of migration. Since their arrival in Bombay, Sindhis lived in 

colonies, residential clusters of apartments collectively owned by co-operative societies. This 

generally holds for many religious, ethnic, linguistic and regional groups in the city. And to 

mention one such colony is some areas of Colaba in South Bombay are well known for 

concentration of Sindhi colonies. Lastly to mention organized on the basis of jatis and 

regionality of pre-partition Sind in post-partition period is, there are a number of Sindhi 

Panchayats in Bombay like the Khudabadi Amil Panchyat and the Lokhandwala Sindhi 

Panchayat. 

 

To conclude what is crucial to the present study is that after partition and increasingly in 

contemporary Sindhi Society, the Sindhi identity has subsumes; even as it preserves to 

varying degrees all these differences. In pre-partition Sind ‘Sindhayat (Sindhiness) did not 

exist as a separate marker of identity. As all the Hindus of Sind were Sindhi. Outside Sind, 

after partition however, Sindhiness became an identity as distinct from those living around 

the displaced Sindhis. Though certainly there are distinctions between different Sindhi Jatis 

and regionalities, Hindu Sindhis consider themselves to belong to the same ethnic group or 

caste sharing many common characteristics.      
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